III. PVIOCOPCBHKI ACIIEKTH
PEJII'TMHOCTI

DOI 10.33294/2523-4234-2023-33-1-140-147
VJIK 298.9 (045.2)

Bitauiii Bikroposuu IIIEMTAHCHKHWIA
ORCID: 0000-0002-1934-2559

“XpHUCTHAHCHKHMH aHIMI3M” fIK TEOPEeTHYHUA KOHCTPYKT
i peqiriiHa npakTuka

OnucaHo CTaHOBIICHHS TEOPETUIHOTO KOHCTPYKTY “XPUCTHUSHCBKHU aHIMI3M~ Yy KOHTEKCTi
OHOBIICHOI aKaJeMiyHOI 3aIliKaBICHOCTI A0 apxaidHuX ¢opm pedmirii. Y mid poboTi mogaHo
OTJIAJT aIalITOBAHOTO PO3YMiHHA aHIMI3My B KOHTEKCTI XpPUCTHUSHCHKOTO OOTOCIIOB 51, IO KapIu-
HAJBHO BiAPI3HAETHCS BiJ KIACHYHOTO PO3YMIHHS aHIMI3My B XpHUCTHUSHCHKOMY BUEHHI. Takox
OyI0 pO3MITHYTO KPUTHYHUI MOTYISA TEOPETHUKIB “XPUCTUSHCHKOTO aHIMI3MY ’, IO mepeadadae
(dyHIaMEHTaJIbHy PO3IBOEHICTh MiX 00’€KTHBHHM XapaKTEpPOM i Cy0’€KTHBHOIO KYJIBTYpPOIO.
[IpocTekeHO PO3BUTOK Ta MPAaKTHYHA peaiizamis ifel “XpUCTHUSHCHKOTO aHIMIi3My” y Mexax
KOHIICTIIIi{, IO TTIOB’ A13aHi 3 TOCIiHKCHHAM B3a€MOJIi1 PEIirii Ta MpUPOAH i IYXOBHOCTI KOPIHHUX
HapoxiB [liBHIYHOT AMEpHKH.

Knrouosi crosa: XpUCTUSHCHKII aHIMI3M, HOBHH aHIMi3M, €KOJIOTis, TIPHPOAa, KOPIHHI HApOIH

Vitalii Shchepanskyi
“Christian Animism” as a theoretical construct and religious practice
The formation of “Christian Animism” as a theoretical construct given the context of the updated
academic interest in the archaic forms of religion is described. It is noted, that over the past two
decades, the old concept of animism revived and obtained a new meaning. The scientific literature
used to project animism as a simple primitive form of religion and unsuccessful ontology, yet
recently, the term has been reconsidered in terms of modern science. In the “New Animism” project,
scholars have deprived this term of outdated evolutionary shades. The new theory of animism
understanding advocates for a new ontology, an alternative to naturalism that has dominated Western
European science since positivism. The concept of animism has gone beyond disciplinary ideas
about anthropology or the form of religion. It is now widely used as an ontological model and a
critical concept in the humanities and social sciences.
An overview of an adapted understanding of animism in the context of Christian theology
that fundamentally differs from the classical sense of animism in Christian teaching is made. The
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critical view of theoreticians of “Christian Animism”, which implies a fundamental incontinence
between objective nature and subjective culture is considered. It is stated that according to the work
of those theorists, the concept of “Christian Animism” denotes the intersubjective and personalized
universe that dissolves the distinction between man and nature. In the animistic realm, everything,
including animals and plants, creatures and things, can become a conscious entity and be called
a person having their own desires, intentions, and freedom of will. Additionally, the relationship
between the development and practical implementation of the idea of “Christian Animism” within
the framework of concepts related to the study of religion and nature interaction and spirituality of
the indigenous peoples of North America is traced.
Keywords: Christian Animism, New Animism, ecology, nature, indigenous peoples

B3aemMo03B 30K JTIOAMHU 3 TPUPOAOIO, PEIIITI€I0 Ta KYJIBTYPOIO 3aIMIIAI0THCS BasKIIU-
BOIO Cheporo TOCIiIKEeHb Y TYMaHITapHUX Ta colianbHUX Haykax X XI cT. CBO€I0 ueproro
TaKa 3aI[iKaBJICHICTh MPOOIeMaMH €KOJIOTil MPUBEPTAE yBary JOCIiIHHUKIB i OOTOCIOBIB
10 apxaiyHuX (OpPM PENiTiifHOI CBIIOMOCTI, SIK OT aHiMi3M. Poib mpupoan B MHHYIOMY
Takox Oyna (yHIaMEHTaIBHOK IS (JOPMYBAHHS CBITODNISITYy PENITiHHUX CHUTBHOT, 00
caM MpHUPOIHMIA TaHAmAPT OYB MiclleM aKTUBHUX Jii 1 JyXOBHOCTI. AKTyallbHICTh CTaTTi
MOJIATAE y TOMY, IO MPEACTABHUKU XPUCTHAHCHKHIX LIEPKOB HAMArat0ThCsI BITHAWTH IUIIXU
KpaIoro po3yMiHHS CBOTO Micls y IPUPOi, TOMY AJIsl IbOTO BUKOPUCTOBYIOTh HE3BHUUHI
I IXOM JUTS CBOET TPaIuIIil.

Jlo nmpoGnemu OHOBIIEHUX POPM aHIMI3MY y cBOIX poboTax 3Bepranucs [pBinr [emtoBert
[4], I'peram lapsi [5], Ta Hypit Bepa-Jlain [8], @ y KOHTEKCTI JOCIIHKEHHS “XPUCTHSAH-
CHKOTO aHIMI3My”’ BapTO 3a3HavyarTH J[Bi poOOTH, sKi Oyze po3nIIHYTO Y HaIii myOmikaiii,
a came: “Xpucrusacbkuii animizm” Llona Cendopn beka [1] 1 “Konu bor 6y nTaxom:
XPUCTHUSHCTBO, aHIMI3M, 1 po34akiTyBaHHA cBiTy”” Mapka Bomieca [12].

Krnacnune BukopuCTaHHS 1 pO3yMiHHA TEpMiHY “aHiMi3M’ ITOXOMUTH BiJl BU3HAYCHHS
peumnirii ExBapaom Taiinopom sik “Bipu B tyxiB” [11] 1 BITHOCHUTBCS 10 IPUTTYIIEHHS, [0 HAi-
JIABHIIII peiriiHi cucTeMu Oyl 3aCHOBAaHI Ha Bipi B Te, IO AyIIa YK [yX ICHYIOTb y KOXKHIH
iCTOTI 200 TPUPOIHOMY 00 €KTi: Y TBApUHAX, POCIHHAX, piUKaX, ropax, ToIo. byas-ake mo-
TiOHE PO3yMiHHSA Y IMTi3HIMINX PENITiHAX MPAKTUKAX MPOTITOM iCTOPii BBaXKaOCs MMPOCTHM
MEPEKUTKOM IEPBICHUX BipyBaHb. OT>Ke, aHIMi3M —I1e He PEJIiris, a TepMiH A1 Kiacuikamii
TUITY PEJIrii, AKy, puHaiiMHI Hanpukiaii XIX cT., eBporeichKi Ta aMepUKaHCHKi BY€H] BBa-
KaJTl MEHIII IirBLTi30BaHor0. Ockinbku aymka EnBapaa Taiinopa crana 3aranbHOPURHSTO0
JUTst 6araThoX IMOKOIiHb JOCHTITHUKIB. 30KpeMa, 10 aHIMi3M OyB MEPIIINM €TaroM €BOJFOIIIT
peirii, sika pyxanacs Bill aHIMi3My JI0 TIOJIITEI3MY, a ITOTIM JI0 MOHOTEI3MY, KU OyB HAMOLITBIIT
“npuBinizoBaHOI0” PopMoIo penirii. 3 1i€l TOUKH 30py aHiMi3M OyB “HaHNPUMITHBHILINM BU-
JIOM pedirii”, Tozi Ik €eBpONeHChKe XPUCTUSHCTBO, Y HOTO IPOTECTAaHTCHKOMY BapiaHTi, BBa-
KaJocsl HaHO1IbII PO3BUHEHUM Cepe YCiX pelirii. 3 BiIMOBOIO Bi/l BUKOPHUCTaHHS TEPMiHY
“aHiMi3M” y KOHTEKCTi Teopii EnBapaa Taiinopa, 4epe3 KoNOHia bHI Ta €BOIIOIIOHICTCHKI
KOHOTAIIi1 BUHHKJIIO HOTO HOBE TiTyMadeHHsl. Bin3Haunmo, 1110 mpoTsroM yciel icTopii 6araro
KOPIHHMX Ta IHIIKX KyJIbTYpP TOTPUMYBAJIHCS OyXOTBOPEHHX Ta IHTCHIIIOHATIBHUX OIS IIB
Ha NPUPOAY, SIKa PO3yMiNacsi HUMH SIK CIIJIBHOTa 0COOMCTOCTEH.

Hist Toro, mo0 mepeocMUCIUTH L0 CIAALIMHY B iCTOpii HAyKH KyJABTYPHI aHTPOIO-
JIOTH HEUIOAAaBHO “OHOBHIIN 1€l TepPMiH, YTBOPUBIIH KOHIIEMIIiIO “HOBOTO aHiMi3my” [5,
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c. 7-28; 7, c. 70]. Taki HOBI mix01 O€3MOCEPENHBO BILTMHYIN Ha HAYKH PO PEIITiIo Ta
XPUCTHUSHCBHKE OOTOCIIOB’ S1.

B 1960-x pp. aaTpomonor [pBinr ['ennoBert, SKuii IpoBOIMB JOCIiXKEHHS PO CBITO-
s Hapony adimiHaabe (omku6OBa) y mposinmii ManiToou (Kanaaa), BBOTUTh TepMiH
“HEeNFOACHKI 0coOw” IS BKITFOUSHHS TBAPHH 1 MaTepiaJbHUX 00’ €KTIB JI0 KaTreropii ocib.
Ha BigmiHy Big HamaakiB €BpOTEHCHKUX KOJIOHICTIB, KAaHA/IIB YA aMEPUKAaHIliB, KOPiHHI
Haponu [liBHiuHOT AMEpUKH HE BiIOKPEMITIOBAJIH JIFOAMHY BiJl CBITY NMPHUPOIH, 1 BOHH
He BipWIH y “HaJIpUPOIHUHN CBIT’, BiIOKpEeMIIeHHH Bix mpupomHoro. [IoHATTS “ocobw,
sKa He € JIFOAUHOI0” [4, ¢. 27—28], BUCBITIIIOE paIuKaIbHO Pi3HI PO3YMIHHS OCOOMCTOCTI,
TIPUPOIH Ta PEIITii, 0 KUIa€ BUKJINK 3aX1THINA TyalliCTUIHIA OHTONOTI 3 11 OTIO3HIIIsIMH:
KyJIbTYpa IIPOTH MIPUPOIH, ITylIa MPOTH Tija, Cy0 €KT MPOTH 00’ €KTa, JyXOBHICTh IPOTH
Marepiajiismy, KHBe IPOTH HEXHUBOTO, TPAHCLIEHIEHTHE POTH IMaHEHTHOT'0, TOILIO.

Hanpukian, GpuTaHchKUi JOCTiIHUK peniriid [peram TapBi BusHauae “aHimicTiB” sk
“mronel, sIKi BU3SHAIOTh, 110 CBIT CIOBHEHHMH 0COOMCTOCTSIMH, JIMIIIE €K1 3 HUX € JIFOIbMH, 1
ITI0 BCE XKHBE 3aBKI1 IlepeOyBae y CTOCYHKax 13 iHmmMu” [ 5, ¢. 18—19]. BixnosigHo, 0cobuc-
TICTIO MOXKe OyTH He JIMIIIE JTIONMHA, a i TyXH, 00XKeCTBa, TBAPUHU, POCIHHH, KaMiHHSL, TOPH,
piuKH, IPpUPOIHI Mictis 9u apTedakTH, SKi BMiIOTh CITUTKYBaTHCS a00 MarOTh HaMip Ta JTifOTh
BIITIOBITHO JIO KOHKPETHUX OHTOJIOTIM Ta EMiCTEMOJIOTIH Y KOHTEKCTI TIEBHUX KYJBTYP.

3 MiAX0AOM A0 IEPEOCMHCIEHHS LIHOTO TEPMiHY IOPEYHO PO3MISTHYTH TEOPETUYHHIN KOH-
CTPYKT, 1110 BUHHK Ha MEK1 XPUCTHSHCHKOTO OOTOCIIOB s Ta KOHIIEMIIIT “HOBOTO aHIMI3MY ™,
a caMme — “XpHUCTUSAHCHKHAN aHiMi3Mm”. OIHUM i3 MepIInX Ie CIOBOCIOIYYeHHS B O0ToC-
noBceKy Jiteparypy BBiB lllon Cendopn bek, — kanaachkuil CBSIIEHHUK aHITIKaHCHKOT
IIEPKBU 1 XPUCTUSHCHKAN Apyin. BiH Takok cTaB 3aCHOBHUKOM opraHizarii “ExymeHiuHi
criogBmwkHUKH Coii” — HedopManbHOT CHUTBHOTH MyXOBHUX IMyKadiB, MO JOCTIIKYE
Pi3HI BiTHOCHHU M1 JTIONWHOIO Ta HABKOJIMIITHIM CEPEIOBHUIIEM y CTAPOAABHIX i CyJacHUX
peNiriiHuX KyapTypax. Y CBOIM KHU3i aBTOP MiJKPECITIOE BIJICTOPOHEHE CTaBICHHS XpH-
CTHSIHCTBA 0 HaBKOJIMIIHBOTO CepeloBHIIA. BiH HaMaraeTsCs epeoCMUCIUTH 0COOUCTI
BITHOCWHH XpHCTUSHUHA 1 pupoan. Camy X ifero “XpUcTHAHCHKOrO aHiMizmy” LlloH
Cendopn bek po3yMie HACTYITHUM YHHOM: “XPUCTHSHCHKHIA aHIMI3M — IIe TIPOCTO Te, M0
BiIOyBa€THCS, KO BiJaHUN XPUCTUSHUH PO3TIISAAE CBIT 1 KOXKHE CTBOPIHHS 5K )KHBE,
pO3yMHe Ta cropijHeHe, a He Oe3aynrHe i oHToNoriyHo HImk4ae” [1, c. 8].

KaHancbkuil CBSIICHHUK CIMPAETbCA HA TEOPETUYHY OCHOBY, siKa Oyna 3akiazeHa
aMeprKaHChKUM JibepansHuM OorocioBoM Bomrepom Binkom i Craproyk (Mipiam
CiMoc), aMepUKaHCHKOIO eKO-(EMIHICTKOIO Ta MUCbMEHHUIICIO, TAKOX BiZJOMOIO SIK T€O-
peTukuHs demiHicTHUHOro Heos3nuHUNTBA. Lle nae 3Mory aBTopy “XpHCTHUSHCBKOTO
aHiMi3My” BHOYIOBYBaTH TEOPETHUHHUI 3B’S30K aHIMI3My 3 TyXOBHOIO KOCMOJIOTIEIO
XPUCTHUSHCTBA, sIKa, Ha HOT0 YMKY, Ma€ CIIpaBy 3 IPHUPOIOI0 JyXOBHOTO CBITYy Ta BCiX HOTO
pizHoMaHiTHUX cyTHOCTeM. [llon Cendopna bek 3a3navac: “bararo cyguacHux 60T0CIOBIB
nobpe TpoCcyBalOThCA B 00J1aCTi OOTOCIOBCHKOI KOCMOJIOT1T, KpUTHKYIOUX TPaJAHIIIHI
($bopMH HaIIPUPOAHOTO TEi3MY (B SIKOMY HiAKPECIIOETHCS MOBHA TPAHCLCHIECHTHICTD
Bora), i mepexin 1o GiIbII TPUHITAPHOTO MAHEHTEI3MY (CBITOTTISAY, IKUH ITyKae OaaHc
MDXK 00KECTBEHHOIO IMAaHEHTHICTIO 1 TPaHCIIEHACHTHICTIO, CTBEPXKYIOUH, 1110 Bce B bo3i,
abor Bycromy)” [1, c. 9]. Takum 9WHOM BiH I IKPECIIOE, IO 115 TAHEHTEI3MY BHUCTYTIA€
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HMOBIPHOIO OCHOBOIO /7151 (POpMYBaHHS TEOPETHUHOT 03U “XPUCTHAHCHKOTO aHIMi3MYy .
CBo€10 Ueproro 1e Aa€ 3MOTy 3BepTaTUCs A0 IHPIIO] TEOPETUYHOI CIaJIIUHU 3 icTOPii
XPHUCTHSHCTBA, AKY 4acTO “KIACH(DIKYIOTh” SIK EPETUUHY.

st moOGynoBY CBOTO MAXOAY “XPHUCTUSHCHKOTO aHIMi3My” KaHAJCHKUAN CBAMEHHUK
3BEPTAETHCA 10 TEOPETHYHHUX 1 NPAKTUYHUX OCHOB HEOS3WYHMLTBA, COLIaNbHOTO OyII-
IU3MY, CBITOTVISIAY iHIIAHIIB Kpi (HEXio TamnciHaBiH), €HOXIaHCHKOTO AMOKATINTH3IMY
(omHi€l 3 ¢hopM THOCTHUIM3MY) 1 KEIBTCHKOTO XpUCTHSIHCTBA. [1oqiOHMI CHHKpETH3M,
Ha HOro AyMKy, Aa€ MOXJIUBICTh PO3MIMPHUTH 1 MOTTUOUTH PO3YMIHHS JKMBOI IPaKTHU-
KU XpHUCTUSHCTBA. lle BiH BH3HAUa€e SIK MOXKIIMBICTh “BYMTHCS B [HIIMX™ 1j1s Kpamoro
posymirHs camoro cebde [1, c. 19-38]. Takwuit miaxix lon Cendopn bex HazuBae
“iHTerpambHUM CBIiTOTIISIIOM”. BiH 3BepTae yBary untada Ha MOMEHT B iCTOpii XpHCTH-
STHCTBA, KOJIM TOAIOHMIA CHHKPETHU3M YK€ MaB MICIle 3a JaciB aHTHYHOCTI: “CBITOTIISL
MJIATOHI3MY, THOCTHUIIU3MY 1 MaHiXeHCTBa, KOXKEH i3 SKUX TIIMOOKO BIUIMHYB Ha paHHE
xpuctusacTBo” [1, ¢. 42]. Cnimparouncs Ha ifnei Bonrepa Binka, kaHaachkuii CBSIIIEHHUK
pe3tomye: “inmezpanbHutl c8imoensad 0aUNTh yce K 30BHINTHIN i BHYTPIIHIN acTIeKTH.
Bin HamaraeTscs cepiio3HO cripuiiMaTy JyXOBHI IPO3PIHHS CTapOAaBHBOTO YU 0101iHHOTO
CBITOTJISIAY, CTBEPDKYIOUM BHYTPIIIHICTh UM 30BHINIHICTh y BCHOMY, alle Oa4HTh IO
BHYTPIIIIHIO AYXOBHY PEaNbHICTh SK HEPO3PUBHO TOB’sI3aHy i3 30BHIMIHIM (i3HIHUM
MIPOSIBOM MartepiaisHOTO CBiTY” [1, €. 42-43].

OCHOBHOIO TIPOOIEMOIO 1 TIEPEIIKOOF0 TSI BTIJICHHS €T i/1e1 y )KUTTA, Ha HOTO TyM-
Ky, 3anumaeThbes HaykoBuil penykiionismM. Cam [lor Cendopa bek He BucTymae mpotn
HayKOBO-TEXHIYHOTO TPOTPECY, aje poOUTh aKIeHT Ha WOTo OXHOBUMIPHIM MIHCHOCTI.
Takum yMHOM came peayKLiOHI3M, SKUH HaM HaB’sS3yIOTh Yy ILIKOJNAX Ta YHIBEPCUTETAaX,
YHEMOJMJINBIIIOE aHIMICTUYHE CBITOCIPUHHATTS: “BiI4yTH Ta 3pO3YMITH KOJKHY CTBOPEHY
CYTHICTB, BiJl TyTOBOTO XOBpaIka 10 xpedTa CKelsICTHX Tip, K ocoducmicms, KOTOCh, i3
KUM MH 110B’s13aHi” [1, c. 8].

Taxum 4MHOM, 3aBISIKH MOKIIMBOCTI BHKOPHUCTOBYBATH “‘IHTETPabHUH CBITOTIISAN AJIS
PO3LIMPEHHS HALIO1 YSIBY 1 CHPUHHSTTS CBITY SIK OyXOTBOPEHOTO, MO’KHA 3BEPHYTHUCS 110
MIPAaKTUKH XPUCTHSHCHKHUX IIEPKOB KOPiHHUX HapoxiB IliBHIYHOT AMEpHKH, A€ OEAHYETHCS
0i0miitHa icTopis i3 nmereHaamu iHAiaHmiB. CaMe 3aBASIKM TOAIOHOMY CHHKPETHU3MY
CTa€ MOXIIMBUM IHTETpanbHUl cBiTormsn. Takwii minxig — o0’ e€qHaHHS XPUCTHSIHCTBA
31 CBITOTIIIIOM KOPIHHOTO HACEJIEeHHS iHAIaHIiB, — Ha HOTO JAYMKY, JO3BOJISE TIOMONIATH
HayKOBHH PEIyKIIIOHI3M, KyTFTHBOBaHWH 3aXiTHOIO IUBLITi3AIII€TO0.

CroBinyroun moniOnmii Teopernunuit miaxin, lllorn Cendopa bek Bimg3Havae, mo
noTpidHa MpakTUYHA CKJIa[0Ba ISl MOAOJIAHHS HAyKOBOTO peAyKUioHi3My. Lle MoxiamnBo
3poOWTH 3aBISKM PETYISPHUAM IMpaKTHKaM Bizyalizallii, MEIuTaIlii i po3BUTKY BIACHOI
ysiBH. I3 ocTaHHIM MOXe JOIOMOI'TH XyAOXKHS JTiTEpaTypa, 30KpeMa peHTe3i. ABTop 4acto
aresroe 10 IOT0 XKaHPY Y CBOTM KHU31, HOcHIaodnuch Ha podoTu Jxona Poynsa Tonkina
ta Knaiiga Creiimza Jlsroica.

Hacrymae nocmimkeHHs € OiIbII IPYHTOBHHAM 1 00’ €MHIM, aJKe HOTO aBTOp 3/11ICHUB
crpoOy copMyBaTH HLTICHY iIef0 “XPUCTUSHCHKOTO aHiMi3My . Lle KkHUTa aMepruKaHCHKOTO
¢inocoda i 6orocnoBa Mapka Bomieca “Komu bor O6yB mTaxoM: XpUCTHSIHCTBO, aHIMI3M,
1 po3vakiTyBaHHA CBiTY . | 0JIOBHA ifies IbOTO JOCIiKEHHS MOJIATae y TOMY, III00 MmojgaTu
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MOXKJIMBOCT1 ICHYBaHHS “‘XpUCTUSHCHKOTO aHIMI3MYy”’, @ TAKOXK JOBECTH, 1[0 XPUCTUSHCTBO
€ aHIMICTHYHOIO peliriero y cBoiit ocHoBi. ToOTO 3aayM aBTOpa MONATaE Yy TOMY, 100
BIIPOBAIUTH iCTOpUYHE XPUCTHSHCTBO B aHIMICTUYHHN CBiT. BiH Bigkumae inmeto Toro,
10 aHIMI3M “HIK4e T1THOCTI CyBOPOTO XPHUCTUSHCHKOTO Oorocios’s” [12, c. 2]. Ilixxin
Mapka Bomneca nomnsirae y moefHaHHI HOPMAaTUBHOTO PO3YMIHHA “HOBOTO aHIMi3My” 3
010MfHIM XPUCTUSHCTBOM: “Bipa B Te, IO BCl ICTOTH € ocobucmocmsamu, BKIIOYAIOUN
TBapyH 1 POCIIHH, 110 POHMU3aHI 00KECTBEHHOO MPUCYTHICTIO” [12, c. 3-4].

Y cBoiii KHH31 aMepUKaHCHKHIiT OOTOCIIOB HATrOJIOIIYE, III0 OCHOBHI IOCITIPKEHHS 3 icTOpil
peirii BiAMOBUIIHCS BiJ] €BOIIOIIITHO-TEIEOIOTIIHOT MOZIEITi PETITiHHOTO PO3BHUTKY, B SIKii
“NPUMITHBHI” aHIMICTHYHI KyJAbTypH J03pIBAIOTh y IMONITEICTHYHI, a TIOTIM, 3PEIITOI0,
nepexoaars y MoHoTei3M. OfHak, y CBOiM mpami BiH MIATBEPIKYE, IO LS yHepemKeHa
cXeMa IMIUTIIMTHO XHMBE B XPUCTHSAHCBKOMY Oorocio’i. Ilpotu Takoi ymepemxeHOCTi
Mapk Bonnec BubynoBye nokasu Ha ocHOBi [Iucanns. BiH HaBonuTh YiCIeHH] IPUKIIALH,
mo Cestuit yx MoXke BTIIIOBaTUCS y BUIVISAI NITaxa, IO MIUPSE HAJ BOAAMH, KyIIa, 1110
TOPUTH, IPUCYTHICTH 00)KECTBEHHOTO Y BOJIi, BOTHI, TIOBITPi, @ TAKOXK aHATI3Y€ BUCIOBITIO-
BaHHS Icyca moyo cxomkenHs Jlyxa y BUIISAI rony0a, SKUid OB’ a3y€ O0KECTBEHHICTS 1
OIyXOTBOPEHICTh TBOpiHHSA [12, c. 25-31].

MOoXITHBO, HAHOLTBIIT TIPOBOKAITiiTHE HOTO TBepKeHHS, 0 bor-JlyX TakoX BTiTIOEThCS
y 0TI sIK Toiy0. 3 Toukn 30py Mapka Bosureca BiTHOBIEHHS aHIMICTUYIHOTO iMITYJIbCY B
XPUCTHSIHCHKIN CITA/IIIFHI MOTIIO O TIepeOPiEHTYBATH XPUCTHSH Ha CIIOBHEHY OJ1arorOBiHHS
BIIMOBIJaNBbHICTE 1MOM0 TBOPIHHA [12, ¢. 28—-29]. To6TO MOTPiOHO CKEpyBaTH MOTJISA
XPUCTHSIH Ha MPOOJIeMH HAaBKOJHMIIHBOIO CEPEAOBHUINA 1 MOKPALIUTH E€KOJOTTYHE MHC-
neHHs. Sk 3a3Hauae Epik [apin Meep: “cunbHOr0 cTOpoHOIO poboTrt Mapka 1. Bomeca
€ 11 TiaJoTiYHICTh i3 PI3HOMaHITHUMH CydacHUKamu: OorocioBoM JxopmreM TiHkepoM,
exo-teonoramu Emizaber /[)xoncoH, [enicom Ensapacom ta Ilomom CeHTMipoM, eko-
¢inocodamu Benom [TnamBynom ta Timom [HTONBAOM, TpEnicTaBHUKAME (istocodii “HOBO-
ro marepianizmy” Jxeitnom bennerrom, Bimessmom Kornorti Ta Timom MopTtonoM™ [2,
c. 191]. 3 mporo nepemniky moMiTHO, 110 Mapk Bortec HamaraeTbcst BBECTH Y XPUCTUSHCHKE
00rocoB’sl KOHLENI{, OB’ sI3aHi 3 HEPEOCMHUCICHHAM CTOCYHKY JIFOIMHH 0 HABKOJIHIII-
HBOTO CEPEIOBHIIA ¥ KOHTEKCTI ‘“HOBOTO aHIMI3My”’, OHTOJIOTIYHOTO 1 MaTepiabHOTO TT0-
BOPOTY cydacHOi (irmocodii.

V cBoiii kau3i Mapk Bosmsiec pe3tomye npruunHHy A1 HOZOIaHHS Oyib-sIKOT TE0JI0Tr14HOT
aHTHIATIi MK TBAPUHHUM 1 00)KeCTBeHHUM. BiH pOOUTH aKIeHT Ha BaXKJIUBICTH CIIPHIi-
HATTS “aHiMi3My SK TIOBHOIIIHHOTO KOHIIENTY JUIS Kparioro aHamizy bibmiiiHoro Tekcry”
[12, c. 7]. OcobnuBa yBara nNpuIiII€THCS apryMeHTaIlii TiecHoi nmpucyTHocTi bora-/lyxa
1 oT0 BTUIEHHS y TUIOTI sIK Toiry0a [ 12, c. 25-31]. Ha #ioro 1yMKy, CbOTO/HI Jy»e TOMiTHa
Jerpajanis JIOACBKUX CTOCYHKIB i3 HABKOJMHUILHIM cepenoBuineM. Mapk Bosec BBaxae,
0 BUpimeHHs 1iel mpobmemu Bxke Oyimo oOymoBieHe y ¢inocodcebkiil criammuHi ame-
PUKaHCHKOTO i7Ie0Iora IpupoIooXopoHHOTo pyxy Jkona M’topa. Jlins Mapka Bomneca
BiH MPaBUTH 32 B3ipelp “XPUCTHAHCHKOTO aHIMicTa”. ABTOp 3a3Havae, IO ITiJ] 9ac CBOIX
MaHIpiBoK J[>koH M’fop 3ycTpidaBcs i3 MpecTaBHUKaMU HapOIy MiBOK Y €CKiMOCIB Ta
BOayaB MEeBHY CXOXICTh IXHIX peNiridHuX inel i3 xpuctusacTBoMm [12, c. 116], xod i MmaB
MIeBHI yTepeKeHHS Mo0 KopiHHoro HaceneHHs [liBHiuHOT AMepuku [12, c. 117]. CBoi
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eTr4Hi Ta OorocioBebki ifei Jxon M’top 00’enHaB y HiTicHY izneto, sika Oyma sickpaBo
BHUpPaXCHA Y HOT0 MaHTEICTHYHMX MOIVIsIaX 1010 po3yMiHHs bora.

Mapk Bomrec mponoBxye po3MipKOBYBaTH ¥ aHalli3ye iHI KOHIEMIN y KOHTEKCTI
HAJAarofKeHHs BiTHOCHH MIX JIFOOUHOIO 1 Ipuponoro. ToMy BiH NPHUCBATHUB YacCTHHY
CBO€1 KHUTH iiesiM, ki 0OMipKOBYBaB TIij] 4ac MaJOMHHIITBA Ha NUIAXy 10 CaHThATO, a
came — ipo “rinoresy l'ei” Jxeiimca JlaBnoka [12, c. 147—-152]. AMepukaHCBhKHI OoroC-
JIOB TIOTO[KY€ETHCS 13 THM, 10 3eMJII MOXKE BUCTYIIATH K LITICHUH KUBUH OpraHi3M, 110
CTpPaKAA€ B JIOACHKOI AISITBHOCTI. Y IIbOMY BiH BOa4ae Ba>KJIMBY AJISI XPUCTHSHCTBA TEMY
BTpaTH, BiIMOBiambHOCTI Ta TpaHcdopmaiii bidmiiHOTO CBITY. SIKIIO Cepes MPUYNH BU-
MUpaHHS )KUBUX OPTaHi3MiB Ha 3eMJIi OCHOBHHUH (PaKTOp IMOCTAE B aHTPOIIOTEHHIH popMmi,
Tofi bor, B KOHTEKCTI “XpUCTHUSHCHKOTO aHIMI3MY”’, CTPaKAAE PA30M i3 HEFO, TAK CaMO 5K
noctpaxkaas Icyc 3apaau monctsa. Tomy TypOoTa po TBOPIHHS CIIPUATHME 3MEHILIEHHIO
cTpaxkganb camoro bora.

Takox y cBoiii nparii Mapk Bomnec npuminsie ocobnuBy yBary biomiitHoMy croxeTy
3misieHHs cainoHapomkeroro Icycom Xpucrom (IB. 9:1-38). Tyt aBTOp Haromomrye, 1o
METO/I 3LJIEHHs BUKOPHCTAaHUN IcycoM Iy»e CXOKuil Ha IaMaHChKi MPAKTHUKH 0ararbox
HapoJiB CBITY, AKi 3aCTOCOBYIOTh CIMHY Ta 3eMIF0 Y MEAWYHUX musax [12, c. 62—68].
Oxpim 1poro, Mapk Bomnec kputukye mormsinu Pene XKupapa [12, c. 69], kotpwuii, Ha
HOTO TYMKY, pO3yMi€ XpHUCTHUSHCTBO JIUIIIE K POCTIip sl HACHIIbCTBA [12, ¢. 72], y ToMy
YHCIIl HaJl HAaBKOJIMIIHIM CEPEAOBUILEM, IO CYIEPEUUTh CaMiil OCHOBI XPUCTHUSHCHKOTO
BYCHHS. Y PO3IiTi KHUTH 11111 Ha3Boto “TlokIoHIHHS 3eneHOMy boroBi” aBTOp 3BEpTAETHCA
0 icTOpii XPUCTHUSHCTBA 1 HAMaraeThCsl BiIHAWTHU MIATPYHTS BIACHOTO OadyeHHS Y
KJIACUYHIN OOTOCIOBCHKIM ymiti. TyT BiH onMpaeThes Ha cCaaIuay ABpetiss ABIyCTHHA,
I'imppnerapan binreHCHKO1, KBakepiB i, 3BICHO, aHAITI3YE caM TEeKCT €BaHTeNis, TyKalOIH
noka3u po3yMinHs Cestoro [yxa y TinecHomy mposisi [12, ¢. 94-107].

Opnak, #OTO MWiAXix 3a3HAaB NEBHOT KPUTHKH, SK 3 00Ky O0TOoCiOB’s Tak i 3 OOKy
JMOCTIiTHUKIB aHIMICTHYHUX KYJIBTYp Y KOHTEKCTi “HOBOro aHimizmy”. Hampukman,
iHTepnperanis Mapka Bonneca po3yminasa bora y Bumisai nraxa He 3aBKAH BUTPUMYE
KPUTHKY 3 TOYKH 30py TPAIUIIHHOTO PO3yMiHHS I[b0T0 00pa3y B biomii [2, c. 191]. Tomy
HOro KHHTY BapTO PO3IISAATH JIMLIE SIK OAHY 13 MEPIIMX CHPOO MMOEIHATH XPUCTHUSIHCH-
KW 1 aHIMICTUYHHAN CTIOCI0 PO3YMiHHS CBIiTY y KOHTEKCTI aKaJIeMi9YHOTO XPUCTHSHCHKOTO
00rocnos’s.

3aranom teoperuuni podotu llona Cendopn beka, i Mapka Bonneca namu momroBx
JUTS BIIPOBAKEHHSI IXHIX if1e# y xutTs. Hanpuknan, ameprukancekuii mactop bproc Crermi
y 2012 p. 3acHyBaB “JlicoBy 1epkBy”, sika BXomauTh y “Mepexy Jdukux Lepkos” (Wild
Church Network), e akTHBHO BUKOPHCTOBY€ThCSI KOHIIEMITIS “XPUCTHUSHCHKOTO aHIMI3My”’ B
MpakTuIl 6orocmyxiaHs Ta ex3eretuii Cesitoro [Tucema [3]. 3i06panns mpuxoxa# “JlicoBoi
LEepKBU’’ BiAOYBAIOTHCS Cepe JIiCy, /I IiJ] 9ac MPOTIOBi/Ii TaCTOpa BUKOPUCTOBYIOTH O€31Tid
€JIEMEHTIB HEOSI3UIHUIIFKHX 1, TPAIUIIHHNX U KOpiHHUX Hapoxis [liBHivHOT AMepukH,
pUTYaJIbHUX OPAaKTHK [9, c. 35-53].

JlocBin AisTBHOCTI 1 TEOPETHYHI 3acain “NiCOBUX IEPKOB” OmMHUcalia y CBOIH poOOTi
nactop Bikropis Jloopu: “LlepkBa aukoi mpupoaun: K mpupoa 3amporrye Hac 10 CaKpaib-
HOTO” [6]. Y KHM31 pO3MOBIAA€THCS PO B3a€EMOBITHOCHHN XPUCTHUSHUHA 1 IPUPOJIH, SKHAMHU
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BOHH MOBWHHI OyTH Ha AyMKy aBTOpKH. OCHOBHU 3MICT ITi€l mpari MicTUTh y c00i KOH-
TEKCT XPUCTHSAHCHKOI aHiMicTHYHOI nienaroriku. Ha mymxy Bixropii Jloop1r xpuctusiacbka
o01myHa MoBUHHA OyAyBaTH CBOi CTOCYHKH 31 CBITOM IPUPOIM SIK IIponiec HapdaHHs. OxHaKk
aBTOpPKa pOOMTH aKIEHT HA TOMY, IO JIFOAMHA He TOBUHHA PO30MpAaTH CBIT Ha (pparMeHTH
I 1oro po3yMiHHS, a CBIT MIPUPOAU NOBUHEH NEepeaBaTH CBOi 3HaHHS JtonuHi. Tomy
TBapWHM, POCIVHU Ta iHIII )KUB1 OPTaHi3MH MalOTh y cO0i TOTEHIIiall HABYUTH JIFOAUHY
HOBOT'O CBITOCHPHUIHATTS, 332 YMOBH NPaBUIBHOTO NpouuTaHHs iHpopmaii. ['onoBHa
i71es i€l mparri moJsrae y ToMy, o0 JIF0MHA BiIMOBHIIACS BiI 3BE€PXHBOTO CTaBIECHHS JI0
MIPUPOH 1 TI0Yasa 3HOBY B HEl HABYaTHUCS, SIK 11€ POOMIIH JIFOAN Y OIHAYCTPialbHy IOXY.
Came TakuM YMHOM CBIT IPUPOOY MOXKE MPUBECTU HAC JI0 CAaKPaJIbHOTO 1 PO3IMIUPUTH
po3yMiHHS ocnanHs biomii.

Takox y oMy KOHTEKCTI MOxHa 3rajatu “CeMiHapiro aukoi mpuponn” (Seminary
of the Wild), ne min yac HaBYaHHS aKTUBHO BIIPOBAKYIOTHCA 1711 “XPUCTHUSHCHKOTO
animMisMy” [10]. OxpiM 1bOTO, 3aBISKH BHKOPHUCTAHHIO COIlialbHUX Mepex Facebook i
YouTube BimOyBa€eThCs MOMMUPEHHS ITiIXOLY 10 PO3YMIHHS “XPUCTHAHCHKOTO aHIMi3MYy”’
[ona Cendopna beka i Mapka Bomeca. Takox BapTo BiA3HaunTH iHTEepHET-TIPOoeKT Hoems
Moyrca “Christian Animism”, ne myOTiKyIOTBCS CTaTTi, TOJKACTH 1 Bi/IeO HA BUIIIE 3TaIaHy
TeMaTHuKy [7]. 3aBasku UM pecypcam aBTOPHU NMPOEKTIB HAMAralOThCS MTOSCHUTH OCHOBHI
i71el “XpHUCTUSHCHKOTO aHIMI3MY ™’ TOCTYITHHUMH JUTS 3aIliKaBJICHUX JIFOACH MUITXaMU.

[TizcymoBytoun Marepian, MOXHA MPUITYCTUTH, 10 3aBASKHM KOHLENMI{ “XpUCTHSAH-
chKOTO aHiMi3My”” OorocnoH i pinocodu Lllon Cendopn bex, Mapk Bomnec Ta Bikropis
Jloopu mposiMBarOTh HOBE CBIT/IO Ha BipyBaHHS, YSIBJICHHS Ta MPAKTHKH, 110 CTOCYIOThCS
HABKOJIMIITHBOTO CEPENOBUINA Ta HEMFOJCHKUX iCTOT (TBAPHH, POCIHH, Tip, PiYOK TOIIO),
CTBEP/DKYIOUH, M0 “XPUCTUSHCHKUI aHIMi3M™ MICTHTh BETMKUN MOTEHITIAN IS PO3Top-
TaHHS MUPIIUX AUCKYCiH y MOCHIPKEHH] ICTOPUYHHX 1 CydacHUX (pOopM XPHUCTHUSHCTBA.
3o0kpema, Ha IXHIO AyMKY, Il TEPMiH OXOILTIOE apeHy NebaTiB 1 JOCHTiHKeHb, SKi mepe-
THUHAIOTHCS 13 OHTOJIOTTYHIM [TOBOPOTOM, HOBHM Marepiaiai3MOM, AOCIHiIKEHHIMH CBITO-
TJIS1/1iB KOPIHHUX HApOJiB AMEPHKH 1 PO3YMIHHSAM MIMPIIOTO OIS iCTOPil XPUCTUSHCTBA.
KoHmenT “XpHCTUSAHCHKOTO aHIMI3MY” MPOCIiAKOBYE MHOKHHHI 3B’ SI3KM MK 3HAHHIMH,
JTOCBIIOM, TIPaKTHKaMH, MICIIIMH, pe9aMH Ta CEPEIOBHUIIEM B iCTOpIi Ta ChOTOICHHI Pi3-
HUX XpUCTUSIHCHKUX 1epKoB. | came Tomy, [llor Cerdopn bek, Mapk Bamneca, Bikropis
Jlooprr Ta iHIII 6OTOCIOBH PO3YMIIOTH “XPHCTUSHCHKUHN aHIMI3M™ SIK TIOBCSAKIIEHHY, IyT-
TEBY Ta BTUJICHY NPAKTUKY B KOHTEKCTI MAHEHTEI3MY, LII0 320X0UY€ XPUCTHUSH BCTYIIATH
B PI3HOMaHITHI CTOCYHKH 3 HEIFOJACHKIMH CITUTFHOTAMH Ta MICIIEBUM CEPEOBHIIEM, JIE
BOHH IPOXXHUBAIOTb.
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